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Ancient Greek uses a particular word to describe a variety of non-natives: xénoß.  The context of the word offers clues to the exact lexical meaning.  Ion offers variations of some lexical variations.  Liddell and Scott offer a variety of lexical translations of the noun: a guest or host; 1 The friend, with whom one has a treaty of hospitality: in this sense both parties are xénoi, [both the guest and the host].  2 in Homer, mostly the guest, as opposed to the host; any stranger, as being entitled to the rights of hospitality; later meaning came to signify a hireling, one who entered into foreign service, a mercenary soldier; simply for bárbaroß, a foreigner.  As an adjective, xénoß may mean foreign or simply strange; plus genitive means strange to a thing, unacquainted with, ignorant of it  (L & S 471).  

In this paper I shall describe the relationship between xénoi, people who travel to other cities and the people who receive them; the traveler, in general, is simply called 'foreigner', though sometimes I distinguish between this generic term and when the foreigner becomes a 'guest-friend'.  Usually this distinction is unclear.  But as the text demonstrates, the distinction between guest-friend and 'mercenary soldier' can also become unclear, as in the case of Xouthos.  I shall also describe the relationship between xénoß, a strange or unfamiliar person, and the person to whom he is strange and unfamiliar; the unfamiliar person I simply call 'stranger'.  Moreover, while identifying the lexical meaning of xénoß, I shall reveal the syntactic function of the word xénoß in the text.   
XENOS: THE HOST

Only one case of xénoß in ​Ion clearly describes a host rather than a guest, line 1039.  This case is curios because it uses a preposition to modify its meaning.  The complete word is proxénoß.  The Liddell and Scott Lexicon gives three meanings for this form: 1 public guest or public host: the word expressed the same relation between a state and an individual of another state, that xénoß did between two individuals of different states; 2 one who represented a foreign state, a sort of consul or agent; 3 generally, a patron, assistant, defender, guardian.  

The third meaning is agreeable with Euripides' context of this word: sù mén nun e1isö proxénön méqeß póda.  So the Old Man commands Kreousa to go inside the house of the 'patron', or 'guardian', or even 'defender'.  Lee translates it as "sponsor's house" (117).  Regardless of the exact meaning, the sentence clearly implies a public instead of private relationship, as Delphi is a public place open to the public.  The leaders have a corresponding type of civic responsibility.  

XENOS: THE GUEST-FRIEND

Most uses of xénoß in ​Ion refer to a person who is a guest-friend, one with special benefits and rights as a guest and who is automatically a friend because he is foreign.  To be sure, 15 of the 23 cases of xénoß have a meaning that corresponds more to this lexical reference than to any other, though none remain wholly independent of the others.  

The guest-friend meaning is easy to recognize.  There are several clues.  The commonest clue is, perhaps, a direct result of Euripides' oratio recta genre.  The vocative article is invariably used when interlocutors address each other as a guest-friend: 3ö xénoß.  This article is so stubbornly repeated that Lee find's one lacking example to which the article should be "supplied by conjecture".  At line 415, the text reads " <3ö> xénoß ".  
This title to foreigners is famously called the 'right of hospitality', which has served travelers in the Mediterranean for several millennia.  Most notably are the travels of Odysseus, who relied on this advantage for his very survival.   

Ion gets the first use of  3ö xénoß in the text, line 222.  He is busy greeting the chorus and reminds them about removing their shoes in temples. Oju qémiß, 3ö xénai, he tells them.  

Other common examples include dialogue between Ion and Kreousa.  They address each other as xénoß and xénä respectively.  Their first exchange of 3ö xénoß apears in line 247, as Kreousa speaks to Ion.  It is the first word she says in her first speech.  The following two uses of  3ö xénoß are used in a similar context by Kreousa to address Ion, lines 264 and 266.  But soon after, five examples ensue where Ion addresses others at Delphi, lines 339, 360, 392, 415, 429.    

The right of hospitality is revealed by the sharp contrast between Delphi and Athens.  Delphi is the place where all strangers are invited to meet and receive Apollo's prophesy of "tá tJ 1onta kaì méllonta qespízön jaeí" (7).  Delphi bears the omphalos, the very navel of the Earth.  Pheobus' temple is crowned with Pan-Hellenic symbols: winged horses, Giants, Gorgons, Zeus' thunderbolts and Bacchai.  Delphi is such a place that gives meaning to Pan-Hellenism.

Travelers to Delphi are cordially welcomed.  They are first invited to relax in the precinct of Trophonios prior ascending Parnassus.  Delphi bears a state at once antiquated and novice.  Having arrived, the travelers may look around; they witness generations of suppliant offerings -- bronze, gold, silver, marble -- all finely shaped; in the center of it all stands the Pithian Tripod.  Great care went into appeasing the God with gifts.  Then the foreigners offer their own gifts.  They make Delphi new again by adding a part of themselves to the storehouse.

Athens is the place where no one is inconspicuous.  The people rule the people; the people destroy the people.  Plutarch tells a descriptive story of Athenian people in the following way.  An Athenian commoner approaches a young man with a potsherd and asks him to write down the name 'Aristides' for the purpose of having him ostracized, to which the young man responds, "what harm has 'Aristides' done you?"  The commoner says, "None, and I don't know him either, but it bothers me hearing everybody call him 'Aristides the Just'."  So without further ado, the young man wrote his own name on the potsherd.    

Ion speculates a life with these autocratic Athenians.  If he should return as the adopted son of Xouthos, he would suffer two primary disadvantages: patróß tJ jepaxtoû kajutòß 2ön noqagen´äß (592).  He worries about arriving with no influence and as a nobody.  What is worse, should he aspire to leadership, he would offend the others who are recognized as real Athenians.  "Those who control cities and enjoy privilege are full of hostility towards any rival contenders," especially contentious foreigners (Lee 89).
XENOS: THE FOREIGNER AS TRAVELER

There are two good examples of xénoß used to describe a person as primarily a traveler.  The first is among a discussion between Ion and Chreousa, line 323.  Chreousa asks Ion who provides for him in the holy precinct and what he eats.  His answer describes extra food left by the guest-friends, but they are of a special kind: bömoí mJ 1eferbon ohupi´ön tJ jaeì xénoß.  They are the traveling guest-friends, those always coming and going.

The other good example is similar to the first.  Ion is describing all the people coming and going from Delphi, line 640: toùß mèn jexépempon, ohi dJ §äkon xénoi.  He also notes how these different travelers always bring new faces and new ideas.      

XENOS: THE MERCENARY SOLDIER

Three examples of xénoß appear which describe a mercenary soldier; two refer to Xouthos.  In line 293 Ion asks Chreousa about her non-Athenian husband: kaì p°öß xénoß sJ 2ön 1escen o3usan jeggen^ä?  How can it be that this man from Aiolos, though born of Zeus, was able to marry Athenian royalty?  Because he fought hard for the Athenians against the Euboians, bordering on Athens.  Xouthos was a mercenary.  His prize was the hand of Chreousa, yet their marriage has not been fruitful.  To resolve this problem at hand was the official purpose of their visit to Delphi.  


Later at Delphi (line 813), when it seems like Xouthos is plotting against Chreousa, the Old Man recalls the mercenary nature of Xouthos and reminds her of their marriage in a derogatory way: ostiß se g´ämaß xénoß jepeiselq`ön pólin.  Prejudice and hostility for non-Athenians, as held by the Old Man, are revealed with his observations.  The Old Man irrationally accuses Xouthos of marrying only for the dowry and of fathering children with other women while contriving secrets to cover up the affair.  


The derogatory tone demonstrated by the Old Man exemplifies the contention between two aspects of xénoß, that of mercenary and of guest-friend.  Xouthos was a mercenary who became a guest-friend.  He was permitted to be almost an Athenian, as closely as possible without native birth.  This high honor bears high responsibility.  When Xouthos seemingly fails to uphold his part, the hostile Old Man is quick to criticize him for that failure to act appropriately; yet in his haste, he fails to criticize Xouthos accurately.  

 
The third example of xénoß that refers to a mercenary soldier appears at line 805.  The chorus laments the same doom that incenses the Old Man.  They fear mercenary soldiers who might invade: stegoména gàr 2an póliß 1ecoi sk^äwin xenikòn jesbolàn <  > halísaß ho pároß jarcagòß 2ön JErecqeùß 1anax.  They fear the worst of Greek nightmares, to be overrun by outsider soldiers.   
XENOS: THE STRANGER

There are only two example of xénoß used in a way that clearly mean 'stranger' more than the other meanings.  The first appears in line 526.  Xouthos has just received his oracle and recognized Ion as his son.  Ion estranges Xouthos on account of his weird behavior, urging him to gain his senses.  Ion can't decide if Xouthos is crazy or jesting.  First Ion threatens him: ojuk japalláxäi, prìn e1isö tóxa pleumónön labeîn?  Then Ion points out Xouthos' strange behavior and claims that he simply can't humor strangers: o1u fil°ö frenoûn jamoúsouß kaì memän´taß xénouß.  Xouthos' weirdness was too weird for Ion, to strange indeed. 


The other clear example of xénoß as a stranger describes Ion, in line 673. Ion is talking again with Xouthos.  After Ion is promised a fortunate life in Athens, he conjectures about the real issue of Athenian hostility.  

kaqaràn gàr 1än tiß jeß pólin pésäi xénoß,

k2an toîß l´ogoisin jastòß 3äi, tó ge stóma

doûlon pépatai kojuk 1ecei parräsían.

This imminent threat seems to have influenced Lee to translate xénoß as 'outsider', since a citizen would suffer being ostracized rather than reduced to slavery.  But regardless of the reduction, Ion fears being markedly different from real Athenians.  He fears being judged as 'strange' and different from them.   

Conclusion
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